DISCIPLESHIP AND GURUSHIP
and he accepted Chaitanya's conception of Divinity and
his mode of spiritual discipline as the best form of religion
suited specially to the present age. But his Chaitanyaism
was not identical with the narrow bigoted form
of the cult, which is practised and propagated by
those who are ordinarily regarded as the orthodox followers
of that great Avatar of Divine Love. His Religion of Love
was all-absorbing, all-assimilating, universal in character,
independent of all sectarian dogmas, unconditioned by
exclusive attachment to particular Names and Forms of
the Divine Lover or specific modes of religious conduct.
He accepted and paid homage to the religious experiences
of all the Munis and Rishis of ancient times, all the Avatars
and prophets of all ages and countries, all the saints and
Acharyas of different religious communities, and even all
the contemporary sages and devotees who reached the goal
by different paths of spiritual discipline. It was not what
is known as eclecticism in theological circles. His cordial
acceptance of all religious truths hitherto revealed to the
human society through different channels was based upon
deeper spiritual realisation. It was the result of his intimate
acquaintance with the innermost soul of all these truths,—
his direct experience of the ultimate unity of Religion
manifested in all these diverse forms. He realised that his
merciful Guru, his beloved and all-loving Lord, was
progressively unveiling Himself to His human self-
manifestations and drawing them towards Himself in
various ways, and that he would be failing in his apprecia-
tion of His infinite Love and Mercy if he did not offer •
hearty greetings to all His diverse ways of self-unveiling.
He saw the images of his Guru in all religious teachers of
all ages and countries. He recognised the expressions of
the same Absolute Truth in all religious truths clothed in
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